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Cuvant inainte

Intrucat din cauza restrictiilor impuse de pandemie, editia a XII-a a
Simpozionului traditional ,,Studia Theologica Doctoralia”, programatd pentru
luna mai 2020, a fost suspendatd, in anul 2021 am asezat la un loc doud editii,
a XII-a si a XIII-a, recuperand astfel ceea ce nu a fost posibil sd implinim in
anul precedent. Am reusit, totusi, cu sprijinul si contributia stiintifica a unor
colegi Indrumatori de doctorat din tard si din strdinatate si cu participarea unor
doctoranzi sd mentinem ritmul aparitiei volumelor seriei ,,Studia Theologica
Doctoralia”, publicdnd in a doua parte a anului 2020 al XII-lea volum, sub
titlul: Aspecte ale cercetarii stiintifice doctorale, astdazi, Editura Doxologia si
Intitut fiir Okumenische Theologie, Ostkirchliche Orthodoxie und Patrologie,
Universitét Graz, lasi, 2020, 295 pagini.

Editiile XII-XIIT ale Simpozionului International ,,Studia Theologica
Doctoralia”, cu tema generala: Cercetari doctorale in pandemie — provocari,
solutii, oportunitati, au fost dedicate Anului omagial al pastoratiei romanilor
din afara Romaniei si Anului comemorativ al celor adormiti in Domnul;
valoarea liturgicd si culturald a cimitirelor in Patriarhia Romana si s-au
organizat la Iasi in zilele de 10-11 mai 2021, cu desfiasurare on-line.
Simpozionul a fost organizat de Scoala Doctorald a Facultdtii de Teologie
Ortodoxa ,,.Dumitru Stiniloae”, sub patronajul Facultitii de Teologie
Ortodoxa ,,Dumitru Stdniloae” si al Universitatii ,,Alexandru loan Cuza” din
lasi, cu binecuvéntarea Inaltpresfintitului Teofan, Mitropolitul Moldovei si
Bucovinei, avand ca parteneri co-organizatori Facultatea de Teologie
Catolica a Universitatii ,,Karl Franzens” din Graz (Austria), Institutul
Teologic ,,Sf. Ioan Damaschin” al Universitatii Balamand din Tripoli (Liban),
Facultatea de Teologie Ortodoxda a Universitdtii ,,Aristotel” din Salonic
(Grecia) si Asociatia Miron Barnovschi din Iasi. Lucrdrile Simpozionului au
fost gazduite 1n Sala ,,Iustin Moisescu” a Centrului Eparhial al Arhiepiscopiei
lasilor si au fost transmise on-line pe portalul Doxologia al Mitropoliei
Moldovei si Bucovinei.

Desi formatul on-line al desfdsurarii simpozioanelor reprezintd o
noutate pentru noi, trebuie sa subliniem faptul cd tocmai aceastd noutate a
inlesnit participarea unui numdr mare de tineri care-si pergatesc doctoratul,
din unsprezece tari (Argentina, Austria, Canada, Germania, Grecia, Italia,



Liban, Macedonia, Romania, Serbia, Siria), de pe trei continente (America,
Asia si Europa), fiind cel mai internationalizat simpozion din seria ,,Studia
Theologica Doctoralia” de pana acum.

Pentru buna reusitd, fie si in conditiile speciale in care s-a desfdsurat
Simpozionul, multumim lui Dumnezeu, Caruia ii aducem ca ofranda aceastd
osteneald academica si stiintificd, multumind, totodata, tuturor celor prin care
Dumnezeu a lucrat spre bund implinire: Inaltpresfintitului Teofan,
Mitropolitul Moldovei si  Bucovinei, reprezentantilor Universitatii
»Alexandru Ioan Cuza” din lasi si colegilor de la Scoala Doctorala a Facultatii
de Teologie Ortodoxd ,,Dumitru Staniloae”, Sectorului invé‘gémﬁnt al
Centrului Eparhial, ostenitorilor portalului Doxologia, tinerilor doctoranzi din
Comitetul de organizare si tuturor celor care prin participarea lor si prin
comunicdrile stiintifice din cadrul Simpozionului au dat frumusete si
consistentd evenimentului nostru. Un cuvant aparte de multumire se cuvine
sa aducem colegilor profesori, reprezentanti ai Universitdtilor co-
organizatoare, Prof. Univ. Dr. Pablo Argarate (Graz), Arhim. Prof. Univ. Dr.
Jack Khalil (Balamand), Prof. Univ. Dr. Miltiadis Vantsos (Salonic) si D-lui
col. (r.) Emil-Teofil Bélteanu, Director General S.C. Bohemia SRL, pentru
sprijinul financiar constant si consistent in vederea publicarii volumelor
noastre.

Volumul XIII al seriei ,,Studia Theologica Doctoralia” adund la un loc
mare parte din comunicdrile din cadrul Simpozionului, editiile XII-XIII. Cu
speranta cd am implinit un lucru bun, placut lui Dumnezeu si folositor
oamenilor, recomanddm tuturor celor interesati spre lecturda ziditoare
continutul acestui volum.

Pr. Prof. Univ. Dr. Viorel Sava
Facultatea de Teologie Ortodoxa ,,Dumitru Staniloae” din lasi
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TEOLOGIE BIBLICA:

TEXTUL REVELAT SI CONTEXTUALIZAREA
INTELESURILOR LUI

THE HOLY ROYAL PRIESTHOOD IN 1 PETER 2,9

Jack KHALIL

Archimandrite Porfessor
Dean of the St. John of Damascus Institute of Theology
University of Balamand, LEBANON

Abstract:

Throughout the last century, the term “royal priesthood” has fueled many theological
discussions and has contributed to the emergence of several theories related to priesthood.
However, the core of the problem remains in that those who define and interpret the term do
so according to the confessional attitudes and schools of thought they adopt or follow. In this
way, some of them consider royal priesthood as one of the aspects of the sacrament of the
holy priesthood, and some believe it to be complementary to this sacrament, while others
view it as a stand-alone alternative to it.

Whatever the case is, the objective interpretation of this biblical term must start with
a critical examination of the texts in which it appears, rather than relying on speculative
theorizing and conceptualization that may lead to idiosyncratic conclusions. Hence, the
present study aims at clarifying the term “royal priesthood”, on the basis of a critical
interpretation of the two main texts in which it is mentioned, in the book of Exodus and the
First Epistle of Peter. In addition, the study examines the relation between Christ’s
priesthood and royal priesthood of those who believe in him.

The study shows that the attributes specific to Israel in the Old Testament, and which
were first mentioned in the covenant between God and His people on Mount Sinai, are now
transferred to the Church, as it constitutes God’s chosen and sanctified people. The baptized
in Jesus Christ became “a chosen people, a royal priesthood, a holy nation, and God’s
special possession.” Among these terms, “royal priesthood” is used in a figurative sense and
not in the technical meaning of the Levitical or Christian priesthood. The aim from using this
term is to provide a biblical picture that clarifies God’s election of the believers in Jesus
Christ and their call to holiness, that is to say their responsibility to live according to the will
of God in obedience and righteousness.
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Keywords: Royal Priesthood; Priesthood, Spiritual Sacrifices, First Epistle of Peter; Book
of Exodus; Obedience; Baptism

1. Introduction

Priesthood in Christianity is certainly defined the most clearly through
the salvific role of our Lord and God Jesus Christ, and thus any priestly status
or quality must be understood taking into consideration His priestly work.
This also applies to the understanding of the concept of “royal priesthood”
referred to by Saint Peter in his first letter, although he gives no explicit
mention of how this concept is related to the priesthood of Christ.

Throughout the last century, the term “royal priesthood” has fueled
many theological discussions and has contributed to the emergence of several
theories related to priesthood. However, the core of the problem remains in
that those who define and interpret the term do so according to the
confessional attitudes and schools of thought they adopt or follow. In this
way, some of them consider royal priesthood as one of the aspects of the
sacrament of the holy priesthood, and some believe it to be complementary to
this sacrament, while others view it as a stand-alone alternative to it.

Nevertheless, the objective interpretation of this biblical term requires,
above all, a critical examination of the texts in which it appears rather than
speculative theorizing and conceptualization leading to idiosyncratic
conclusions. Hence, the present study aims at clarifying the term “royal
priesthood” based on the critical interpretation of the two main texts in which
it is mentioned, in the book of Exodus and the First Epistle of Peter. In
addition, given that our understanding of the nature of Christ’s priestly
function directs our view to all priestly work in Christianity, I shall begin with
a brief description of the priesthood of Christ followed by the analytical
interpretation of the texts and finally the conclusions drawn.

2. The Priesthood of our Lord Jesus Christ

The concept of priesthood is made complete through our Lord Jesus
Christ, who achieved the plenitude of His priestly function as predetermined
in the person of Melchizedek and Aaron and who also made this function
reach its original goals and objectives. Accordingly, priesthood in the Old
Testament was a symbol that became achieved through the completeness of
Christ’s priesthood (typos/antitypos).

In the Epistle to the Hebrews, we find a detailed explanation of the great
and particular high priesthood of Jesus Christ (Hebrews 2, 14-18, 4, 14-16, 5,

12
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1-10, chapter 7, 9, 11-28, chapter 10 and 13), as this letter sheds light on two
fundamental truths related to His priesthood: the order of Christ’s priesthood
and His various priestly functions. Christ is a priest according to the order of
Melchizedek and not the order of Aaron; this is made crystal clear in chapter
7 of the Epistle to the Hebrews. Like Melchizedek, and much greater than
him, Jesus Christ is a priest with no predecessor nor successor; He alone
stands blameless and pure. Nevertheless, Jesus Christ fulfills His priestly
functions along the lines of Aaron, as declared in chapter 9 of the same letter;
however, He does so in the Most Holy Place once for all by His own blood
(Hebrews 9, 11-12). The Epistle to the Hebrews bases what is said about the
high priesthood of Jesus Christ on the comparison of His death and His entry
to the Heavens with the task of the Jewish High Priest who enters the Holy of
the Holies, the inner sanctuary of the Tabernacle, once a year to offer the
blood of sacrifice to atone for his sins and the sins of the people!.

The Lord Jesus was called upon by God the Father to become priest,
just as Aaron was (Hebrews 5, 4-5), and the words “You are my Son; today I
have become your Father” hint at the incarnation of Jesus Christ (Hebrews 1,
5; cf. Luke 1, 32) as well as His resurrection (Acts 13, 33, Romans 1, 4).
Moreover, the verse Hebrews 2, 17 informs us that Jesus Christ “had to be
made like them, fully human in every way, in order that He might become a
merciful and faithful high priest in service to God, and that He might make
atonement for the sins of the people”. Jesus Christ wanted to take on the
nature of mankind so that He could become the faithful priest that can expiate
the sins of the people, and at the same time, the sacrifice for the atonement of
sins. This is what is meant by John the Baptist in his saying: “Behold the lamb
of God who takes away the sins of the world!” (John 1, 29). It is through
Christ’s death that His priestly work and role become evident.

From the perspective of the dual role assumed by the incarnate Son of
God (as both the offeror and the offering), Heb. 7, 27 states that Jesus
“sacrificed for their sins once and for all when he offered himself”. Certainly,
the expression “offered himself” is used within the framework of sacrifices
and refers to Christ’s death as a sacrifice for the atonement of the people; a
sacrifice He offered by Himself. Jesus Christ was not a warrior victim, who
died fighting, and He never wanted to escape His destiny; Jesus willingly and
voluntarily offered Himself as a sacrifice. In this regard, one can notice that
the biblical expressions used to refer to Christ’s death are not usually used in
ordinary conversation about the death of an ordinary human being created by

! Raymond E. BROWN, Priest and Bishop. Biblical reflections, Wipf and Stock
Publishers, Oregon, 1999, p. 13.
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God. To illustrate, Matthew uses the expression “yielded up his spirit”
(Matthew 27, 50), John writes “gave up his spirit” (John 19, 30), and St Paul’s
depiction of the voluntary character of Jesus’ death is manifold (see for
instance Rom 14, 9). Jesus died not because He is a dead man like us and all
others, nor because He could not save Himself, but because He offered
Himself as a sacrifice for our sins, so that we could receive forgiveness and
salvation (John 10, 17-18). This voluntary offering is at the core and essence
of Christ’s priestly forgiveness.

After giving a brief explanation of Jesus Christ’s priestly function,
which is at the foundation of all Christian priestly service, I shall proceed with
discussing the subject matter of this study by explaining what royal
priesthood is.

3. “Royal Priesthood” in the Bible

The term royal priesthood 1s mentioned for the first time in the Bible in
Exodus 19, 6. A few months after the Israelites left Egypt, the Lord called to
Moses and asked him to tell the descendants of Jacob that if they obey Him
fully and keep His covenant, then out of all nations, they would be His
treasured possession. God promised them a special standing when He said to
them: “And ye shall be to me a royal priesthood and a holy nation,” (according
to the Septuagint text, whereas the Hebrew text uses the expression “kingdom
of priests”). A few centuries later, when talking about the Messianic times
(Isiah 61), Isaiah preaches that God’s people will be called “priests of the
Lord” (Isa. 61, 6).

After the fulfillment of the time came, that’s to say when the time of the
Messiah came, the apostle Peter addressed the Christian believers as follows:
“You are a chosen people, a royal priesthood, a holy nation, God’s special
possession, that you may declare the praises of him who called you out of
darkness into his wonderful light.” (1 Pet. 2, 9).

As stated in this verse, those who believe in Jesus Christ are granted all
the attributes that make them the true chosen people of God, namely the same
attributes God promised to give His people in Exodus. The context in which
this verse appears can thus be defined by the expression “chosen” also
mentioned in verses 1 Pet. 2, 4, 6, 9. However, the common ground between
Exo. 19, 6 and 1 Pet. 2, 9 cannot be limited to the subject of choosing the
people of God, for there is also parallelism in meaning and content of both
verses as they both emphasize that believers should behave and act before
God as His chosen and holy people. In order to communicate this truth to his
addressees, St. Peter used a combination of verses from The Old Testament

14
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(Isa. 43, 20-21 and Exo. 19, 5-6). As for the expression “royal priesthood”, it
is undoubtedly the most mysterious and ambiguous in these verses, and it first
appeared in Exodus 19, 6 (see also Exo. 23, 22 in the Septuagint).

Therefore, to reach a proper understanding of the meaning of “royal
priesthood”, I shall begin by presenting a linguistic analysis and then a critical
interpretation of the term, and that, with a view to highlight its theological
meaning.

a. Linguistic Analysis

The Hebrew term mentioned in the verse Exodus 19, 6 is 0°33 0711
(mamleketh kohanim) of which the literal translation is “a kingdom of
priests”. As for the term used in the Septuagint, it is faciielov iepdtevpa, of
which the translation is “royal priesthood”. The different interpretations of
this term began to emerge since the old versions. Here are some readings:

Symmachus and Theodotion: Bactieio iepéwv (reign of priests).

Aquila: «regnum sacerdotum» (Baciiero iepéwv) (kingdom of priests).

Syriac hexapla: “regnum sacerdotes” (Baciielo iepeic) (kingdom,
priests).

Peshitta: “reign and priests”.

Targum: “kings and priests”.

Another Targum: “kings wearing crowns and priests serving them”.

Philo of Alexandria: “kingdom and priesthood”.

According to 2 Maccabees 2, 17, “It is God who has saved all his
people, and has returned the inheritance to all, and the kingship and the
priesthood and the consecration”. The influence of Exodus 19, 6 on this verse
is clear because the expression igpdatevpa refers to “all priests” and not to the
priesthood rank. What this expression refers to then is the body of all priests.

We encounter this tradition once again in the book of Revelation: “He
has made us to be a kingdom and priests to serve God His Father—to Him be
glory and power (authority?) for ever and ever! Amen” (Rev. 1, 6), and again:
“You have made them to be a kingdom and priests to serve our God, and they
will reign on the earth.” (Rev. 5, 10).

After reviewing the different old versions, it is easy to note that the
difficulty in the Septuagint text — used by St. Peter — lies in interpreting the
word Baciielov “royal”, which can refer to something belonging to a king or

2 The word authority is used to translate the word é€ovcia Jud. 1: 25, and in the same
verse it appears next to kpatoc. In many other verses, kpdtog is translated as power.
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to an individual with a royal rank. Accordingly, the following interpretations
of the term Paciiewov iepdrevpa (royal priesthood) can be suggested:

1. A royal priestly post

2. The priests of the king

3. A royal house of priests

4. A group of priests who have royal origins, and this is why they are
at the same time kings and priests

5. It is more probable that the term means: a royal priesthood
(priesthood here being the body of all priests and not the sacrament of the
holy priesthood) because the adjective Baciielov (royal) modifies the noun
iepdtevpa, as is the case with the two other terms mentioned in parallel to this
term [yévog ékdektov (chosen people), €Bvog dylov (holy nation)]. Thus, in 1
Peter 2, 9, we can observe a chiastic structure between the three terms. This
chiasmus is made clear in the following list where the nouns are written under
(A) and the adjectives under (B)*:

A. yévog (people/race) B. éxhextov (chosen)
B. Baciielov (royal) A. tepbrevpa (priesthood)
A. €0vog (nation) B. &yov (holy)

This chiasmus (A-B, B-A, A-B) assures us that the expression
Baciielov (royal) is mentioned in the sentence as an adjective to priesthood
and not as another noun parallel to it, which makes the expression “royal
priesthood” the most accurate translation of the Greek term.

b. Interpretation

As we have already mentioned above, the context of verse 1 Peter 2, 9
emphasizes that it is the Church (see verse 2, 5) that in fact constitutes God’s
chosen people referred to in the Old Testament (see also 1 Peter 1, 12).
Therefore, it would be justified that the Church embodies the attributes
specific to God’s people in the Old Testament, and which are related to
choosing this nation and distinguishing it from all the nations on earth, so that
it could become God’s special possession.* This conclusion forms the realistic
and concrete starting point to interpreting the theological and spiritual
meaning of the term “Royal Priesthood”. Furthermore, given that ST. Peter,

3 1t is worth noting that in the Greek text of Exo. 19:6, where only two of the terms
are mentioned, one can still observe this chiastic parallelism.

4 The expression “holy nation/people” refers to both the moral and consecrational
holiness, which means that God’s chosen people is distinguished from all other peoples in
faith, worship, and behavior.
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by using this term from Exodus 19, 6, plainly identifies the believers in the
Lord Jesus with the special people chosen by God in Exodus, it becomes
necessary to tackle first the meaning of the term in the context of Exodus
19, 6.

In Exodus 19, we realize that God’s promise to the descendants of the
Hebrews that He would make them ““a royal priesthood and a holy nation” is
accompanied with the condition that they obey His voice and keep His
covenant (verse 19, 5). That is why the people responded all together: “We
will do everything the Lord has said” (verse 19, 8). At this point God spoke
the words of the Law® (verse 20, 1). Thus, it is clear that rising to the status
of God’s special people, whom He chose as His “royal priesthood”, requires
living according to what pleases God, that is, living in righteousness and
purity of the heart.

In the context of Exodus 19, therefore, the term “royal priesthood”
certainly acquires a metaphorical meaning. It does not refer to holders of an
official post or function along with the responsibilities and prerogatives
resulting from that position, as is the case with the Levitical priesthood; it is
rather a metaphor of the superiority and greatness granted by God to those
who keep His covenant. However, although this special status is granted to
the whole community chosen by God as His people, the condition that each
one must obey His words and keep His covenant emphasizes the
responsibility of every member of the community not to violate the
commandments of the Law. In other words, even though the term “royal
priesthood” incorporates the whole community, it does not exclude the
individual responsibility nor the necessity that every member of the
community responds to God’s call and election.

The passage 1 Pet. 2, 1-10 of the First Epistle of Peter, makes clearer
how the divine election is linked to the conditions of purity® and obeying
God’. This brings us to the realization that St. Peter borrowed the
metaphorical language used in Exo. 19, 6 along with the theological
implications it entails in the context in which it is mentioned; Nonetheless,
St. Peter explained it and applied the meaning of the term to the Christian
community. Hence, it is important to point out that the term royal priesthood
as used in the First Epistle of Peter is no less metaphorical than in Exo. 19, 6.

5 “Words” in this context refers to the “commandments” as used in the first 5 books
of the Old Testament.

® See verses 1 Peter 2: 1, 2, 9. In addition, refer to the subsequent section regarding
abstaining from bodily desires (1 Peter 2: 10-11).

7 See verses 1 Peter 2: 7-8 and 1 Peter 1: 22.
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St. Peter’s purpose behind elaborating on these OT terms is, therefore, to
present a metaphorical biblical picture that clarifies the divine election of the
believers in Jesus Christ and their call to holiness. It is also worth mentioning
that the word priesthood also appears in verse 2, 5; however, it forms part of
another term, “holy priesthood”. The attribute of holiness finds its explanation
in verse 1, 15-16, namely holiness through behavior and way of life
(avaoTtpogn).

It may be that, based on the first time the term was used in Exodus, in
which it was related to purity of life, and based on the explicit interpretation
given by St. Peter in conformity with the background of the term as used in
Exodus, the Apostolic Fathers, such as St. Clement of Rome and St. Ignatius
of Antioch, started speaking of Christians who display their royal priesthood,
alongside the other attributes entailed by the divine election, in their lives with
others, in order that those from outside the circle of believers can realize that
the believers are the children of God. In the same direction, St. Gregory the
Theologian, Theodoret, and St. John of Damascus also use this term to
emphasize the importance of living a life that pleases God. According to the
patristic interpretation, it is through a life pleasing to God that the priesthood
of Christians is manifested.

4. Spiritual Sacrifices (1 Peter 2, 5)

In 1 Pet. 2, 5, we find interesting words regarding the “priesthood” of
the believers. First, it is referred to as a “holy priesthood”, then, by calling “to
offer spiritual sacrifices”, St. Peter elaborates on the metaphorical picture of
“priesthood” by means of technical vocabulary brought from the domain of
priestly sacrifices. Of course, this does not establish any new law regarding
sacrifices; it rather symbolizes a new reality for believers, which arises from
God’s election. Offering spiritual sacrifices, which is considered a holy
priestly function in 1 Pet. 2, 5, can only be interpreted from the perspective
of holiness in every aspect of the conduct of believers, as servants of the Holy
One who called them (2, 15-16). Thus, it would be fully in line with this view
to say that spiritual sacrifices will be accepted by God (2, 5), because they are
offered “through Jesus Christ” the Holy One (see 2, 22), who paved a path to
righteousness and walked in it first, when He “suffered for us” and became a
sacrifice, leaving an example for us to follow (see 2, 20-24). Therefore,
believers should follow in their life and behavior the example of Jesus Christ,
who remains the only standard for goodness and holiness. Still, the following
questions are to be asked: who is asked to follow the example of Jesus Christ?
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When is royal priesthood granted to a person? And how may one offer
spiritual sacrifices?

In 1 Pet. 2, 1-10, verses 3 and 4 reveal that the apostle is addressing the
believers who accepted the proclamation about the Lord Jesus Christ. They
have believed and come to Him, “the living Stone rejected by humans”, and
they have “tasted” the Lord. When St. Peter quotes from Psalm 33, 9 LXX
the expression “if indeed you have tasted that the Lord is good”, he means
Christ by the title Lord, and we can notice from the subsequent verse that this
good Lord is the stone rejected by humans. The expression “taste the Lord”
is figurative and implies accepting the Lord Jesus Christ through baptism. In
v. 7, St. Peter contrasts the faith of the baptized believers with the
disobedience of those who reject Christ. Next, he assures now to the believers
that Christ, the rejected stone, is also “a stone of stumbling” for those who
don’t obey him, as they were supposed to do. In v. 9 that we are studying, St.
Peter draws the attention of the baptized believers to the new reality entailed
by their election by God to be His people, and their commitment to obey Him.
His objective is to urge them to live in purity. This reality is consolidated
when the believers came to the living stone. As a result, it would be correct
to say that Christians are granted royal priesthood after being anointed with
the holy Myron at their baptism, so that they may offer on the altar of their
heart the complete sacrifice of their pure conscience, piety, self-sacrifice,
asceticism, love of Christ and following Him, love of the brethren, prayer®,
and sometimes martyrdom’.

In light of the New Testament, a life of holiness can be understood as a
living sacrifice and spiritual worship (Romans 12, 1, ¢f. Philippians 2, 17), in
addition to other offerings that can be considered sacrifices by God’s people
(Philippians 4, 18, offerings). The attribute of priesthood is often mentioned
as a form of participation in the reign of Jesus Christ and His priesthood. If
Jesus Christ has become the most sacred sacrifice and through His death has
also become the unparalleled priest, then those who are crucified with Him

8 Regarding prayer as a sacrifice, see Psalm 140: 2: “May my prayer be set before you
like incense and may the lifting up of my hands be like the evening sacrifice”. Believers are
committed to prayer so that God’s will be fulfilled in his life and on Earth, and so that all
people accept salvation through Jesus Christ. The prayer for all people is the most difficult,
but at the same time, it is the most complete. If Jesus’ sacrifices intends to save mankind,
then the prayers that the saints raise for the world is their own sacrifice in which they express
their obedience to Christ.

® From verses 1 Peter 2: 20-21, 23-34, one can conclude that Peter considers
martyrdom and keeping a solid faith, even under torment, as part of the spiritual sacrifices he
encourages Christians to offer in their attempt to follow the example of Jesus’ sacrifice.
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and are united with Him in His death become united with Him in His
priesthood, in the same body, through offering “spiritual sacrifices acceptable
to God through Jesus Christ”. In this way, they become participants in His
priesthood and His royal standing. All in all, royal priesthood is manifested
in the baptized believers when they are crucified and die to sin and all bodily
desires.

Surely, one should not mistake this reality, experienced by believers
who have “tasted the Lord”, for the sacrament of holy priesthood, pastoral
leadership, and administration in the Church. What is being addressed is the
transfer of Christ’s attributes to His Church, to the members of His body that
look up to him in their behavior and life. However, this does not by any means
negate or replace or even challenge the clergy’s charism of priesthood.

5. Conclusion

After examining verse 1 Peter 2, 9 in its direct context, it became clear
that the attributes specific to Israel in the Old Testament, and which were first
mentioned in the covenant between God and His people on Mount Sinai, are
now transferred to the Church which constitutes God’s chosen and sanctified
people. The baptized in Jesus Christ became “a chosen people, a royal
priesthood, a holy nation, and God’s special possession”. Among these terms,
“royal priesthood” is used in a figurative sense and not in the technical
meaning of the Levitical or Christian priesthood. The aim from using this
term is to provide a biblical picture that clarifies God’s election of the
believers in Jesus Christ and their call to holiness.

Another aspect that was made clear is that being elected by God and the
ascension to the status of “royal priesthood”, whether in Exodus or in the First
Epistle of Peter, necessitate living and behaving according to God’s will, in
righteousness and purity. Moreover, although the status of “royal priesthood”
is related to the community as a whole, the condition of “obeying the truth”
(1 Peter 1, 22), which correlates with this status, remains the responsibility of
both the community and every single member in it.

Based on the background of using this term for the first time in Exodus
and its Christian application in 1 Peter in a consistent way with its background
in Exodus, the Fathers of the Church began talking about Christians, who by
obeying Christ and living according to His will display their royal priesthood
alongside the other attributes entailed by God’s election, in order that those
outside the circle of believers can realize that the latter are the children of
God. The Church Fathers understood the meaning of the royal priesthood of
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the Christians according to its background in Exodus and 1 Peter, that is
manifested through living according to God’s will.

Parallel to the figurative expression addressing the priesthood of
believers, St. Peter mentions an action linked to the royal priesthood, which
1s “offering spiritual sacrifices”. St. Peter views this “holy priestly”” function
from the perspective of leading a righteous life in holiness. Life in purity and
holiness will constitute the spiritual sacrifice acceptable to God. These
sacrifices are not independent of the founding exemplary sacrifice of Christ,
but they are rather based on it. Spiritual sacrifices are therefore acceptable
when they are offered through Jesus Christ who “suffered for us” and became
an example to follow. Although St. Peter does not explicitly address the
priesthood of Christ, he implies that for the spiritual sacrifices offered by
Christians through their holy priesthood to be accepted, they have to follow
the example of Christ’s sacrifice in terms of all virtues, purity, goodness,
righteousness, holiness and completeness, for He only is good and holy, and
he is “the cornerstone” in the “spiritual edifice”.
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Abstract:

The teaching of the Resurrection is specific to Christianity because it is based on a
real fact, the Resurrection of our Savior Jesus Christ in the third day, mentioned in the pages
of the Holy Scriptures of the New Testament, respectively in the Gospels accounts and on the
preaching of this truth by direct witnesses of the event which were the Disciples of the Lord,
the Holy Apostles.

It remains a mystery at the same time, because it exceeds the limits of reason and falls
only within the sphere of faith. Even those who saw the risen Jesus could not rationally
explain this truth but received it by faith and likewise sharred it on to those who converted
to Christ. However, because the Apostles in their preaching faced the helplessness of human
understanding, the suspicion or even unbelief in the Resurrection of the newly baptized they
used certain arguments based on rational explanations as for example did St. Paul the
Apostle in the First Epistle to the Corinthians, chapter 15, comparing the resurrection of
human bodies with the awakening to life of plants that are born from the seed that man puts
in the earth for fruiting. In the following we will try to discern from a Pauline perspective the
truth about the Lord's Resurrection and our resurrection, because this truth is as valid in the
present time as it was in that time. I will thus follow, pausing briefly on the verses of chapter
15 of the First Epistle to the Corinthians and then a few verses from the First Epistle to the
Thessalonians (chapters 4 and 5) to emphasize, on the basis of ideas that emerge from them,
the truth about the Lord's Resurrection as the foundation of our resurrection.

Keywords: sacrifice, victory, redemption, witnesses of the Resurrection, Parousia,
incorruption, transfiguration

1.1. Corinteni 15, 1 si urmatoarele

Sfantul Apostol Pavel incepe capitolul 15 al Epistolei I catre Corinteni,
pomenind de ,,Evanghelia pe care v-am binevestit-o, pe care ati primit-o intru
care si stati” (1 Co 15, 1), tocmai pentru a-i lamuri pe acestia ca revine la ei,
prin scrisoare, reamintindu-le acelasi cuvant al propovaduirii si nu altul
pentru ca Evanghelia nu se schimba.
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Esenta acestei Evanghelii este tocmai credinta in inviere, pe care unii
dintre corinteni o tdgaduiau, ,,caci tot capul crestinismului se intemeiaza in

dogma invierii si cel ce nu crede in aceasta crede in zadar”!.

a. ,,Hristos a murit pentru pacatele noastre” (1 Co 15, 3)

Nu se poate vorbi despre Invierea lui Hristos, Dumnezeul Intrupat, daca
nu se afirmad realitatea mortii Sale cu trupul, ca o premisad a adevaratei Sale
invieri.

Despre realitatea mortii lui lisus cu trupul prevesteste Insusi
Mantuitorul nostru prin intreita vestire a patimilor (intdia — Mt 16, 21; Mc 8§,
31; Lc 9, 22; a doua — Mt 17, 22-23; Mc 9, 31; Lc 9, 44; a treia — Mt 20,
18-19; Mc 10, 33; Lc 18, 31-33). Se observa faptul cd atunci cand Hristos
pomeneste de inevitabila Sa patimire si moarte prin hotdrarea arhiereilor si
carturarilor si prin mainile paganilor, El adaugd totdeauna ca acestea vor fi
urmate de invierea cea de a treia zi, ca o biruinta asupra mortii.

Stantul Atanasie cel Mare referindu-se la acest verset, spune:

Vor ticea Insd si cei ce spun ca trupul (lui Hristos) nu este capabil de moarte si ca
acesta era din fire nemuritor. Caci dacd Hristos nu a murit, cum a predat Pavel
corintenilor ceea ce a primit si el: ,,cd Hristos a murit pentru pacatele noastre, dupa
Scripturi”? Si cum a inviat daca nu a murit? Dar se vor rusina cu totul cei ce cred ca
Treimea este patrime, daci ar zice ca trupul este din Maria?.

Despre adevarul mortii si Invierii Domnului cu trupul, marturisesc chiar
potrivnicii Lui, arhiereii si fariseii care vin la Pilat sa pecetluiascd mormantul:

Ei spun: ,,Ne-am adus aminte ca amagitorul acela a zis, Inca fiind viu (deci a murit!):

Dupa trei zile Ma voi scula! Porunceste asadar sa se pazeasca mormantul (deci a fost
inmormantat!), ca nu cumva sa vina ucenicii Lui sa-L fure!” Deci, daca va fi pazit
mormantul, nu se va putea face nici o viclenie. Nici una. Prin urmare, dovada invierii
a ajuns de nezdruncinat tocmai prin cele spuse de voi: nu s-a facut nici o viclenie,
pentru cd mormantul a fost pecetluit. Iar dacd nu s-a facut nici o viclenie si s-a gasit
mormantul gol, atunci negresit Hristos a inviat. Ai vdzut cum arhiereii si batranii
norodului, chiar fard voia lor, au luptat pentru dovedirea adevarului??.

Daca in Vechiul Testament si in iudaism moartea ar fi inteleasd ca urmare a pacatelor,
indeosebi moartea timpurie (Iov 22, 15), aici se poate intelege ca Pavel doreste sa

! SF. TEOFILACT, Arhiepiscopul Bulgariei, Tdlcuirea Epistolei Intii citre Corinteni si
a Epistolei a doua catre Corinteni ale Slavitului si Prealaudatului Apostol Pavel, talmacita
de Nicodim Aghioritul, indreptarea talmacirii si notele editiei de Florin STUPARU, Ed. Sofia,
Bucuresti, p. 219.

2 SF. ATANASIE CEL MARE, Epistola catre Epictet, episcopul Corintului, col. PSB, 16,
traducere de Pr. Prof. Dumitru STANILOAE, Ed. IBMBOR, Bucuresti, 1988, p. 175.

3 SF. IoAN GURA DE AUR, Omilii La Matei, traducere de Pr. Dumitru FECIORU, Ed.
IBMBOR, Bucuresti, 1994, p. 990.
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spund ca moartea lui Hristos are legatura cu ,,pacatele noastre”, ele devenind motivul
pentru moartea Sa. Cuvantul Ozép cu genitiv are o nuantare deosebiti: ,,in favoarea
lui”, ,,de dragul Iui”, ,,cu privire la”. Acest verset se traduce cu ,,de dragul” (cf- si Flp
2, 13), iar prin El, ele vor fi inlaturate (v. 17). Forma Scripturii la plural arata ca
marturia Vechiului Testament este foarte solicitatd. Deci poate fi vorba de o formulare
principala. In aceasta va fi inclus totusi Is 53, 4-12, pentru ¢ numai acest pasaj vetero-
testamentar trateaza despre moartea pentru ceilalti®.

b. Aritirile Domnului inviat — martorii invierii

Adevirul despre moartea si Invierea Domnului sunt surprinse in mod
clar in Sfanta Evanghelie, iar Sfantul Pavel, pe aceeasi linie a propovaduirii,
da marturie despre aceasta, aratand corintenilor ca langa ceilalti martori ai
Invierii Domnului amintiti de sfintii evanghelisti, intre acestia fiind pomeniti
Chefa si cei doisprezece (1 Co 15, 5), ,,pentru cd trebuia sa vada invierea lui
Hristos mai intai acela care Il marturisise cel dintai si care se lepadase de El,
ca prin aceasta Hristos si-I arate cd El nu s-a lepidat™, Hristos s-a aritat pe
Sine inviat ,,la peste cincisute de frati”(1 Co 15, 6), apoi lui lacov, tuturor
apostolilor ,,iar la urma tuturor, ca unui ndscut inainte de vreme, mi s-a aratat
si mie” (1 Co 15, 8). Desigur, Apostolul Pavel se refera la momentul aratarii
Domnului inviat pe drumul Damascului (FA 9, 3-6).

Verbul 6pdo inseamnd, in primul rand, ,,a privi”, ,,a vedea”, ,,a percepe o realitate”
(In 20, 25), forma pasiva a acestui verb, ®@0r, are sensul de ,,a se arata”, ,,a se
descoperi”. Textul de care ne ocupam reveleaza faptul ci Invierea Mantuitorului a fost
evidentd, deoarece Hristos S-a aratat lui Petru si tuturor Apostolilor®.

Este de presupus ca trecutul Apostolului este cunoscut de cititorii Epistolei. Atat Sf.
Pavel insusi (FA 22, 2-21), cat si adversarii sdi, au informat despre Saul, prigonitorul
Bisericii: ,,spoream in iudaism mai mult decat cei de o varsta cu mine” (Ga 1, 13).

=9

Aceasta Insd s-a intamplat ,,odinioara”, moté, dar, ,,prin Harul lui Dumnezeu, sunt ceca

ce sunt™’.

Marturia lui completeaza ceea ce ne spune Sfanta Evanghelie despre
martorii invierii, prin aceea cd mentioneaza aratarea cdtre mai multi si cétre
St. Ap. lacov, fratele Domnului.

4 0. HoFIUS, “Das vierte Gottesknechtslied in den Briefen des Neuen Testaments”, in
NTS, 39, 1993, p. 426, apud Pr. Mihai PETIAN, Epistola I catre Corinteni. Introducere,
traducere §i comentariu, Ed. Andreiana, Sibiu, p. 249.

5 SF. TEOFILACT, Tdlcuirea Epistolei I cdtre Corinteni..., p. 224.

6 Pr. Mihai PETIAN, Epistola I cditre Corinteni..., p. 252.

7 Ibidem, p. 254.
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c. invierea lui Hristos — temelie a propoviduirii si a credintei

Incepand cu versetul 14 din capitolul amintit: ,,daca Hristos n-a inviat,
zadarnica este atunci propovaduirea noastrd, zadarnica si credinta voastra”,
Sf. Ap. Pavel prezintd conexiunea care se statorniceste intre actul
propovaduirii si cel al credintei. Acestea se intrepdtrund si devin
interdependente. Dar daca obiectul credintei lipseste insdsi propovaduirea isi
pierde substanta si rostul.

Se subliniaza aspectul dinamic al credintei, se arata totodata ca lucrarea de mantuire

in mijlocul creatiei este evidenta prin puterea lui Hristos si prin autoritatea Lui, dar

mai ales prin Inviere?.

Invierea lui Hristos — spune parintele Grigore T. Marcu — este vatra pe care a crescut
edificiul de dimensiuni cosmice si de durata eternd a Bisericii Lui in lume. Paternitatea
acestui rationament ii revine Sfantului Apostol Pavel, cand spune: ,,Daca Hristos n-a

inviat, zadarnica este propovaduirea noastra. Toatd predica apostolica este in ultima

analiza o predica a mortii si Invierii Domnului™.

Asadar, Sf. Ap. Pavel merge mai departe cu ipoteza mai sus mentionata,
aratand 1n versetul 15 ca predicarea unui neadevar i-ar transforma pe apostoli
si pe ceilalti ucenici ai Méntuitorului din martori ai Invierii Domnului in:
»martori mincinosi ai lui Dumnezeu... Care nu L-a inviat, dacd deci mortii
nu inviaza”, deci deductia este logica, dupa cum spune in versetul 17 ca: ,,daca
Hristos n-a inviat, zadarnica este credinta voastra, sunteti incd in pacatele
voastre”.

Invierea lui Hristos produce o transformare covarsitoare asupra
existentei omului dintr-o dubld perspectiva: aceea a existentei de aici,
respectiv iertarea pacatelor si cea de dincolo, viata de veci. Daca ea lipseste
sau nu este fundamentatd pe adevar atunci consecintele sunt unele
dezastruoase: ,,sunteti inca In pacatele voastre; si atunci, si cei ce au adormit
in Hristos au pierit” (vers. 18). ,,]Jar dacd nddajduim in Hristos numai in viata
aceasta, suntem mai de plans decat toti oamenii” (vers. 19).

In versetul 20 Ap. Pavel spulberi indoiala ca un autentic martor al
invierii Domnului, ca cel ce L-a vazut inviat, in slava, afirmand cu putere:
»Dar acum Hristos a Inviat din morti”.

8 Pr. Constantin CORNITESCU, ,,invierea Domnului si insemnitatea ei pentru viata
crestind”, in Ortodoxia, nr. 2, 1983, p. 203.

° Diac. Grigorie T. MARCU, invierea lui Tisus Hristos si invierea zeilor”, in Studii
Biblice, Sibiu, 1940, p. 65.
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d. Hristos inviat — parga a celor adormiti

in acelasi verset 20, Sfantul Pavel arata ca lisus inviat din morti ,,fiind
incepdtura (a invierii) celor adormiti”, face inceputul unei noi generatii de
oameni, care vor gusta bucuria invierii in calitate de urmasi ai Domnului, din
neamul Lui, Tn sens spiritual.

Apostolul face trimitere apoi la consecinta caderii celui dintdi om
(Fc 2,17 15, 19) care este moartea, ardtand ca prin el a fost cunoscuta aceasta
de omenire, dar ,,tot printr-un om si Invierea mortilor” (vers. 21) si In versetul
urmator precizeaza: ,,Caci precum in Adam toti mor, asa si in Hristos toti vor
invia” (vers. 22). Deductia este una cat se poate de fireasca. Daca a fost
posibild mostenirea mortii prin Adam, este cu putintd dobandirea vietii prin
Hristos, cea din urma anuland pe cea dintai.

Hristos, ca om, a devenit instauratorul unei noi realitati, a invierii. Fiind,
ca om, cel dintai beneficiar al ei desigur ca poate fi numit Incepdturd sau
parga. Ceilalti, ce sunt ai lui Hristos, prin credinta in El, devin copartasi ai
acestei realitati, dar dupa Invatatura Apostolului, ,,cei ai lui Hristos, la venirea
Lui” (vers. 23). Se descoperd aici momentul in care crestinii vor deveni
beneficiarii celei de a doua invieri, adica a trupurilor, la a doua venire a lui
Hristos, intru slava, care va precede sfarsitul lumii si momentul instaurarii
Imparatiei lui Dumnezeu (vers. 24)°.

In versetele amintite mai sus

sunt descrise o serie de evenimente eshatologice in urmitoarea succesiune: I. Invierea
lui Hristos; II. Parusia cu invierea mortilor; III. Sfarsitul lumii, cand toate puterile
potrivnice vor fi biruite...cand va desfiinta orice domnie si orice stdpanire si orice
putere [...]. Intre aceste evenimente trebuie incadratd Impardtia lui Hristos. [...]
Perioada Imparitiei lui Hristos se identifica astfel cu ,,timpul Bisericii”, cu etapa
dintre prima si a doua venire a Domnului. Odata cu sfarsitul, cand orice adversitate va
fi biruitd si cAnd lumea va fi adusa la deplind unitate'!.

10 Fiul da Tatalui imparatia, dar El nu se lipseste de dénsa; ci o da ca sa-L faca
impreund-partas al ispravii Sale si pe Tatal, fiindca toate ale dumnezeiestii Treimi sunt
obstesti (SF. TEOFILACT, Talcuirea Epistolei I catre Corinteni..., nota 1, p. 233).

1'Pr, Vasile MIHOC, Credintd si intelegere, invatdtura ortodoxa in perspectiva biblica
— Eshatologia paulina, Ed. Agnes, Sibiu, 2014, pp. 293-296.
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e. Hristos prin invierea Sa a biruit moartea
Stantul Apostol Petru spune:

ca si Hristos a suferit odata moartea pentru pacatele noastre, El, Cel drept, pentru cei
nedrepti, ca sa ne aducd pe noi la Dumnezeu, omorat fiind cu trupul, dar viu facut cu
duhul, cu care s-a coborat si a propovaduit si duhurilor tinute in inchisoare, care
fusesera neascultatoare altd data (1 Ptr 3, 18-20).

Prin pogorarea cu sufletul la iad, lisus dezleaga din temnitele lui pe cei
ce asteptau rascumpdrarea, zdrobeste legéturile diavolului, ale intunericului
si ale mortii si elibereaza de sub stdpanirea iadului pe cei drepti. Acesta este
inceputul biruintei depline a lui Hristos prin jertfa Sa. Pe parcursul activitatii
Sale pamantesti, lisus si-a mai manifestat puterea Sa dumnezeiasca atunci
cind a savarsit minuni.

Cuvintele: ,,El trebuie sd imparateasca pand ce va pune pe toti vrajmasii
Sai sub picioarele Sale” (vers. 25), aratd ca vrajmasii lui Hristos se vor mai
manifesta incd pana la sfarsitul veacurilor, cand vor fi biruiti deplin.

,»Vrajmasul cel din urma care va fi nimicit este moartea” (vers. 26).
Chiar daca moartea sub aspectul sau spiritual, acela al inrobirii sufletelor a
fost calcata, biruinta definitiva a lui Hristos asupra ei se va petrece la sfarsitul
lumii, odatd cu invierea trupurilor oamenilor, ca o dovada incontestabild a
faptului ca ea este nimicita pentru totdeauna.

Versetul 27 afla talcuirea in cuvintele Sfantului Apostol Petru, care se
refera la Hristos cel inviat: ,,Care, dupa ce S-a suit la cer, este de-a dreapta lui
Dumnezeu, si se supun Lui ingerii si stapanirile si puterile” (1 Ptr 3, 22). Deci
lui lisus I se supun atat cele de sub pdmant cat si cele pamantesti si cele
ceresti. In final toate I se vor supune ,,si Fiul insusi Se va supune Celui ce I-a
supus lui toate, ca Dumnezeu sa fie toate in toti” (vers. 28). Asadar, biruinta
finala si definitiva este a lui Dumnezeu.

f. Argumente pentru invierea mortilor

Cel mai puternic argument pe care putea Sfantul Pavel sa-1 ofere
corintenilor cu privire la nddejdea invierii si vietii vesnice in si prin Hristos
este curajul marturisirii acestui adevar cu pretul vietii. Pentru Evanghelie isi
punea viata ,,in primejdie in tot ceasul” (vers. 30) si nu numai el ci si
madrturisitorii ceil impreund cu el. Existenta lui se desfasura la limita dintre
viatd si moarte: ,,mor in fiecare zi” (vers. 31), a infruntat fiarele in arena
primejduindu-si viata in Efes (vers. 32) pentru Hristos si Evanghelia Lui.

Stantul Teofilact referindu-se la argumentul folosit de Sfantul Apostol
Pavel cu privire la asemanarea invierii trupurilor oamenilor cu renasterea la
viatd a semintei ce se pune in pamant zice:
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Daca Dumnezeu da spicului ce rasare un trup mai frumos decat cel semanat — ,,precum
a voit” — de ce iscodesti tu mai mult, crestine, cu ce trup invie mortii? Si, mai ales,
auzind de voia si puterea lui Dumnezeu, pentru ce ramii incd necrezand invierea? Caci
Dumnezeu invieaza trupul ce s-a topit, insa 1l inviaza mai frumos si mai duhovnicesc,
cum vedem ca se intdmpla si cu semandturile, ceea ce rasare fiind mai frumos decat
griuntele semanat'?,

Si dupd cum fiecare fapturad vine la existentd in aceeasi alcdtuire si nu
alta, la fel si omul (vers. 39), insd cu o slava cereascd, care este mai presus
decét cea de pe pamant (vers. 40).

Referindu-se la felul cum vor invia trupurile, Sfantul loan Hrisostom
argumenteaza:

De ce oare El (lisus) a ardtat ucenicului necredincios si semnul cuielor? Nu oare voind
ca sa dovedeasca prin aceasta, ca este acelasi trup rastignit, si ca acelasi a Inviat? De
ce voieste a se asemana semnului lui Iona prorocul? Nu cumva a fost Iona care a fost
inghitit de chitul din mare, si altul Iona aruncat pe pamant? Si de ce zicea: ,,Stricati
biserica aceasta, si in trei zile o voi zidi pe ea” (Ioan 2, 19)? Céci pe cea stricata, adica
trupul Sau, aceea si inviazd. De aceea a adaugat evanghelistul: ,,Jar El vorbea de

biserica trupului Sau” (In 2, 21)"3,

g. Trupurile dupa inviere si schimbarea celor de la sfarsitul
veacurilor
Dupa invatatura Sfantului Apostol Pavel:
Se seamdna (trupul) intru stricdciune, inviaza intru nestriciciune; se seamana intru
necinste, inviaza intru slava; se seamana intru slabiciune, inviaza intru putere; se

seamana trup firesc inviazd trup duhovnicesc. Dacd este trup firesc este si trup
duhovnicesc (1 Co 15, 42-44).

Numai o astfel de coexistentd a sufletelor cu trupurile readuse la viata
prin puterea lui Dumnezeu este compatibila cu dainuirea in vesnicie, altfel
este un non sens.

Pornind de aici, Apostolul face o paraleld, pentru a intelege mai bine,
intre existentei de dinainte si de dupd inviere, referindu-se la Adam, omul cel
dintai ,,cu suflet viu” si Adam cel de pe urma, care este Hristos, ,,cu duh
datator de viatd” (1 Co 15, 45).

Intre Adam si Hristos existd o opozitie radicala: primul om primeste de la Dumnezeu
»suflarea de viata” (Facere 2, 7) ca pe un element din afard, de care este privat prin
moarte; Hristos Cel Inviat este ,,duh datator de viata”, adica purtitor al intregii puteri
datitoare de viatd pe care o exprimd mveduo in textul din Facerea. insa, asa precum

12 SF. TEOFILACT, Tdlcuirea Epistolei I citre Corinteni..., p. 243.
13 SF. IoAN GURA DE AUR, Comentariu la Epistola I catre Corinteni, traducere de
Arhim. Theodosie ATANASIU, Ed. Oxonia, 1847, retiparita la Bucuresti, 1908, p. 582.
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Adam sta la Inceputul umanitatii celei vechi, tot astfel Hristos sta la inceputul unei noi
umanitati. Astfel incat, opozitiei dintre Adam si Hristos 1i corespunde opozitia dintre
trupul omenesc mostenit de la Adam si trupul recreat in Hristos (vers. 48-49). Daca
acum purtam ,,chipul celui pamantesc”, adicd a lui Adam, prin inviere vom primi un
trup dupa ,,chipul celui ceresc”, adica dupa chipul lui Hristos cel inviat'4.

,»Irambita cea de apoi” (vers. 52a) este acelasi semn premergator al
parusiei si aceeasi cu ,,Trambita lui Dumnezeu” din 1 Tes 5, 16, care va trezi
prin voia si puterea divina la viatd intreaga fapturd omeneascd de la Adam
pand in acel moment: ,,mortii se vor scula nestricdciosi, iar noi ne vom
schimba” (vers. 52b). Desigur ca Apostolul se refera aici la schimbarea sau
transformarea ,,intr-o clipeala de ochi” a celor aflati in viatd la momentul
sfarsitului acestei lumi. Vorbind la persoana a doua plural, Pavel da glas
convingerii crestinilor contemporanii lui, cd venirea Domnului (parusia) este
iminenta si ca ei ii vor fi partasi. Asa se explica efervescenta trairii profunde
a credintei primilor crestini. In urechile lor erau proaspit vii cuvintele
Domnului din pilda cu cele 10 fecioare: ,,Privegheati, cd nu stiti ziua, nici
ceasul cand vine Fiul Omului” (Mt 25, 13).

Conditia obligatorie pentru ca omul sa se impartaseasca atat cu sufletul
cat si cu trupul de Imparitia lui Dumnezeu este: ,,ca acest trup stricicios si se
imbrace in nestricdciune si acest (trup) muritor s se imbrace In nemurire”
(1 Co 15, 53). ,,Deci, trupul este stricacios si muritor, asa cd ramane, caci el
este care se imbraca, pe cand germenele mortii si stricaciunea (6vutdtng KOl
1 e0opa) dispar, iar nemurirea si nestriciciunea rimén cu el”'>.

Stricaciunea si moartea sunt niste realitdti cutremuratoare, cunoscute
omului pe pdmant, insd ele sunt incompatibile cu realitatile opuse lor,
nestricaciunea si nemurirea, caracteristice imparatiei.

j- Biruinta lui Hristos asupra mortii este si biruinta noastra a celor
ce credem in El

Cuvintele din Is 25, 8 si Os 13, 14 sunt reiterate de Sfantul Pavel atat in
Rm 6, 9 si Evr 2, 4 cat si in 1 Co 15, 54-55: ,,Moartea a fost Inghitita de
biruintd. Unde iti este, moarte, biruinta ta? Unde iti este, moarte, boldul tau?”
Prin jertfa si Invierea lui Hristos a fost cdlcatd puterea mortii si au fost iertate
pacatele oamenilor. Eliberandu-se ei de pacat, dispare si motivatia mortii ca
plata pentru acesta si astfel ea este desfiintatd, atunci cand nici trupurile
oamenilor nu vor mai putea murii, mostenind unii Imparitia (Mt 25, 34)

14 Pr. Vasile MIHOC, op. cit., p. 297.
15 SF. IoAN GURA DE AUR, Comentariu la Epistola I catre Corinteni..., p. 595.
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cerurilor spre viatd vesnicd, iar ceilalti ,,focul cel vesnic care este gatit
diavolului si ingeriilor lui” (Mt 24, 41) spre osanda vesnica.

Biruinta Domnului nostru lisus Hristos asupra mortii, este si biruinta
noastra, a celor ce credem in El, asupra ei. De aceea Sfantul Pavel ne
indeamnd ,,S& dam multumire lui Dumnezeu, care ne-a dat biruinta prin
Domnul nostru lisus Hristos!” (vers. 57).

,,Prin Hristos”.

Este o formula ce exprima raporturi variate. O intalnim de 34 de ori in epistolele
pauline. In ea Hristos apare ca un mijlocitor intre Dumnezeu-Tatil si cosmos,
mijocitor al creatiei si al mantuirii. De aceea, ea scoate in evidenta caracterul dinamic
al raportului dintre Hristos si credincios: Hristos ca Fiu preexistent este Cel prin care
s-au creat toate (Col 1, 16). Prin El avem si astazi mangaierea, pacea cu Dumnezeu,
biruinta, harul si revarsarea Duhului Sfant in Taina Sfantului Botez prin care ne-a
mantuit si ne-a facut mostenitori vietii vesnice (Rm 5, 1-21; 1 Co 15, 57;2 Co 1, 5;
1 Tes 5, 9; Tit 3, 6); prin EL prin Hristos Cel preamarit, ne inaltdm multumirea cétre
Dumnezeu Tatél in toate imprejurdrile vietii. La temelia vietii si existentei crestine in
toate manifestarile ei std prezenta lui Hristos: toate sunt si se fac prin EI'6,

1.Tesaloniceni 4, 13-18; 5, 1-10

S-a remarcat adeseori apropierea dintre 1 Corinteni 15 si 1 Tesaloniceni
4, 13 u. In ambele texte pauline, certitudinea invierii noastre este intemeiati
pe evenimentul decisiv al invierii lui Hristos (1 Tes 4, 14; 1 Co 15, 12u);
numai in aceste doua Epistole Sfantul Pavel foloseste, pentru a-i desemna pe
cei morti, participiul verbului xoipudw — ,,cei adormiti” (1 Tes 4, 13.14.15;
1 Co 15,6.18.20..51; ¢f. 7, 39; 11, 30); in ambele pericope este evidenta grija
Apostolului de a considera Tmpreuna soarta celor adormiti si a celor ce vor fi
inca vii la Parusie (1 Tes 4, 15.17; I Co 15, 51-52); tabloul Parusiei este
asemanator in cele doud Epistole (a se compara de pilda, 1 Tes 4, 16 si 1 Co
15, 52 — acelasi vocabular, acelasi scenariu apocaliptic caracterizeazd ambele
descrieri)!”.

a. Cei adormiti intru lisus sunt vii prin El

,Fratiilor despre cei ce au adormit nu voim sa fiti In nestiinta, ca sa nu
va Intristati ca ceilalti, care nu au nadejde” (1 Tes 4, 13). Apostolul face
legitura indisolubila intre Hristos cel Inviat si cei ce se muta din aceasta viata
cu credinta In Inviere, deoarece: ,,(credem) ca Dumnezeu pe cei adormiti intru
Iisus 11 va aduce impreund cu EI” (1 Tes 4, 14). Ei sunt vii prin El.

16 Mitropolitul Nicolae MLADIN, Hristos — viata noastrd. Asceza si mistica paulind,
editie ingrijita si prefatata de Pr. loan ICA sr., Ed. Deisis, Sibiu, 2012, p. 59.
17 Pr. Vasile MIHOC, op. cit., p. 292.
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Tesalonicenilor le spune cad nu au genul de doliu lipsit de speranta, groaza mohorata
si Intunecata a unei pierderi fara circumstante atenuante, ci mai degraba un doliu plin
de speranta care, desi e un sentiment de rupturd si smulgere, are in el speranta
puternicd si limpede a unei reuniri. Pavel nu spune exact cand va fi aceasta reunire
pentru ca nu aici vrea sa situeze centrul. Esentialul e ca toti vor fi in final impreuna
,,cu Domnul”'8.

De aceea a inviat Hristos, ca sa demonstreze ca existd invierea mortilor. Venirea lui
Hristos este cauza prefacerii lumii si a invierii mortilor. Hristos, murind pentru noi
dupa firea Sa omeneascd, a nimicit prin moartea Sa moartea firii omenesti. Aceasta
pentru ca trupul lui era Intotdeauna in unire ipostatica cu dumnezeirea Lui, nimicind
moartea prin dumnezeirea care se afla in E1'.

Legatura dragostei dintre cei vii si cei adormiti se va restabili deplin la
a doua venire a lui Hristos: ,,Ca noi cei vii, care vom fi rdmas pana la venirea
Domnului, nu vom lua inainte celor adormiti” (1 Tes 4, 15) si rasplata
Imparatiei va fi oferitd, in comun, tuturor.

b. Semnul sfarsitului si invierea celor morti
Starsitul veacurilor si acestei lumi se va ardta prin ,,glasul arhanghelului
si intru trAmbita lui Dumnezeu”, cand ,,insusi Domnul...Se va pogori din cer”
(1 Tes 4, 16). Se reinnoiesc astfel cuvintele prorocesti ale Domnului lisus
Hristos care se refera la acest moment: ,,Cand va veni Fiul Omului intru Slava
Sa si toti sfintii ingeri cu El, atunci va sedea pe tronul slavei Sale. Si se vor
aduna inaintea Lui toate neamurile” (Mt 25, 31-32a). Aceasta adunare in fata
Lui presupune mai inti invierea mortilor despre care vorbeste Sfantul
Apostol Pavel: ,,Cei morti Intru Hristos vor invia intai” (1 Tes 4, 16). Acest
fapt este si el un semn al venirii Domnului la judecata.
Stantul Teofilact talcuieste astfel:
Mai intai se vor scula cei morti intru Hristos, adica credinciosii si dreptii crestini, de
vreme ce ei vor fi rapiti de nori la inaltime, ca sd mearga spre intdmpinarea Imparatului
Hristos, Care va sd vina cu putere si cu slava multa. lar necredinciosii si pacatosii se

vor scula in urma lor, fiindca nefericitii acestia nu vor fi rapiti de nori ca sa mearga
intru intAmpinarea infricosatului Judecator, ci vor astepta venire lui rimanand jos.

Referindu-se la minunea invierii celor morti si intelegdnd-o ca pe
o0 taind ce sta In puterea lui Dumnezeu, Sfantul loan Gura de Aur zice:

8 N.T. WRIGHT, Pavel, Apostolul lui lisus Mesia, traducere de Ierom. NECTARIE
(DARABAN), Ed. Deisis, Sibiu, 2020, p. 247.

19 Arhim. Iustin Porovicl, Comentariu la I Tesaloniceni a Sfantului Apostol Pavel,
traducere de Sabin PREDA, Ed. Bizantina, Bucuresti, 2005, p. 106.

20 Ibidem, p. 56.
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Sa credem in Invierea cea de apoi, si atunci cand nu vom putea gasi cuvantul de ce si
pentru ce, sd nu ne nelinistim si nici sd ne scandalizdm, ci cu recunostinta Intorcan-
du-ne din calea cea abatuta, si punand stavila cugetului nostrum, sa ne refigiem la
putinta si ingeniozitatea lui Dumnezeu, ca fiinta creatoare. Acestea stiindu-le, sa
punem frau cugetului nostru, sa nu trecem dincolo de hotarele si masurile acordate
cunostintei noastre?!.

c. Rapirea si transfigurarea celor vii

Cei morti si inviati intru Hristos ca si cei vii, care vor primi ca o
confirmare a transfigurarii lor spre viata vesnica rapirea ,,in nori”’, vor
intdmpina pe Domnul: ,,Dupa aceea noi, cei vii, care vom fi rdmas, vom fi
rapiti impreund cu ei in nori ca sd intampindm pe Domnul in vazduh si asa
pururea vom fi cu Domnul” (1 Tes 4, 17). Aceastd experientd duhovniceasca
dovedeste cd dainuirea dreptilor in vesnicie cu Domnul, este una mai presus
de lume si de pdmantul acesta trecator. Hristos Cel ce S-a indltat cu trupul la
cer, va inalta si pe alesii Sai asemenea.

Stantul Teofilact desluseste mai deplin acest eveniment cutremurator:

Crestinii cei drepti si vrednici ce se vor afla vii atunci, schimbandu-se Indata, au sé se
rapeasca si ei in nori asemenea cu cei ce s-au sculat din morti, mergand spre
intdmpinarea Domnului in vazduh. Céci, asa cum Hristos, dupa ce s-a sculat din morti,
S-a inéltat la ceruri pe nori — céci zice: ,,un nor L-a luat de la ochii lor” (FA 1, 9) tot
la fel se vor indlta si crestinii ce au vietuit dupa Hristos, cu acelasi car, adica cu aceiasi
nori, cu care S-a inaltat si Hristos?2.

Aceastd nadejde nu poate sa aduca in sufletele crestinilor decat
mangaiere: ,,De aceea mangaiati-va unii pe altii cu aceste cuvinte” (1 Tes
4, 18).

d. Privegherea necesara pentru asteptarea venirii Domnului

Cuvintele Domnului: ,,Aceia cunoasteti, ca de ar stii stapanul casei la
ce straja din noapte vine furul, ar priveghea si n-ar lasa sa i se sparga casa. De
aceea si voi fiti gata, ca in ceasul in care nu ganditi Fiul Omului va veni.”
(Mt 24, 43-44), se regasesc si in afirmatia: ,,Voi insa, fratilor, nu sunteti in
intuneric, ca sa va apuce ziua aceea ca un fur” (1 Tes 5, 4), aratand ca ea vine
pe neasteptate. Se reia ideea din 1 Tes 4, 13: ,,Nu voim s fiti in nestiinta”,

21 SF. IoAN GURA DE AUR, Comentariu sau explicarea Epistolei I cdtre Tesaloniceni,
traducerea din limba elind de Arhim. Theodosie ATHANASIU, Editia de Oxonia, 1855,
retiparita in Bucuresti, 1905, p. 235.

22 SF. TEOFILACT, Arhiepiscopul Bulgariei, Tdlcuirea Epistolelor cdtre Tesaloniceni,
Timotei, Tit si Filimon ale Slavitului si Prealaudatului Apostol Pavel, tilmacita de NICODIM
AGHIORITUL, indreptarea tdlmécirii de Florin STUPARU, Ed. Sofia, Bucuresti, p. 56.
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adica in necunoasterea tainelor credintei. Intunericul simbolizeaza orbirea si
nesimtirea cea duhovniceasca pricinuitoare de moarte sufleteasca.

Invierea lui Hristos si lumina cunostintei de Dumnezeu {i transforma pe
crestinii autentici in: ,,fii ai luminii si fii ai zilei”. Noi: ,,nu suntem ai noptii,
nici ai Intunericului” (vers 5), identificandu-1 pe acestia din urma cu cei
necredinciosi. Cu alte cuvinte noi suntem fiii Invierii si nu ai mortii, sub
ambele sale aspecte. Urmarea indemnului la priveghere si trezvia
duhovniceasca: ,,S& nu dormim ca si ceilalti, ci sa priveghem si sa fim treji.
Fiindcd cei ce dorm, noaptea dorm; si cei ce se imbata, noaptea se imbata”
(vers 6, 7), a Sfantului Pavel, face diferenta intre bunii crestini si cei delasatori
st lenesi.

e. Virtutiile crestine — armele bunului crestin si petrecerea in
Domnul

Apostolul pune in atentia celor ce sunt ai lui Hristos dobandirea celor
trei virtuti teologice prezentdndu-le sub forma uniformei ostasesti:
,imbricandu-ne in platosa credintei si a dragostei si punand coiful nadejdii
de mantuire” (1 Tes 5, 8). Cei care vor face acest lucru vor fi apdrati in lupta
duhovniceascd, pentru ca armele bunului crestin sunt de natura spirituala, sunt
armele Duhului cu care au fost daruiti inca de la botez si pe care trebuie sa le
descopere si sa le foloseasca in timpul vietii pamantesti spre dobandirea
mantuirii.

Stantul loan Hrisostom ne sfatuieste astfel:

Infasoara-ti sufletul cu credinti si cu dragoste, si atunci nici una din sagetile cele
aprinse ale diavolului nu se va putea infinge in el. Acolo unde sufletul este circuit mai
dinainte cu arma dragostei, toate asalturile dusmanilor riman zadarnice. Nici viclenia,
nici dusmania, nici zavistia, nici linguseala, nici ipocrizia...nu se vor putea atinge de
un asemenea suflet. Si vedeti ca el nu spune de o dragoste Intdmplatoare, ci de
dragostea aceea, care este puternicd ca si zaua. [...] iar nddejdea nu lasd dreapta
judecata sa cada, ci o pune sa stea drept, nelasand a se introduce in ea nimic din afara.
Intrucat ea nu se abate cu nimic, nu este cu putinti de a aluneca, cici fiind ingradita
cu niste astfel de arme, nu este posibil sa cadd vreodatd®.

,2Dumnezeu nu ne-a randuit spre manie, ci spre dobandirea mantuirii
prin Domnul nostru lisus Hristos” (1 Tes 5, 9). Asadar tinta suprema a noastra
este tocmai Tmplinirea voii lui Dumnezeu cu fiecare dintre noi si aceasta este
dobandirea mantuirii. lisus Hristos ,,a murit pentru noi” (vers 10a). Acum se
asteapta raspunsul nostru la actul Sau rascumparator. Acesta se poate oferi

23 SF. IoAN GURA DE AUR, Comentariu sau explicarea Epistolei I catre
Tesaloniceni..., pp. 256-257.
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printr-o permanentd comuniune de iubire cu El: ,fie ca veghem, fie ca
dormim, cu El impreuna sd vietuim” (vers 10b).

Insuflat de aceeasi dragoste crestind Sfantul Arhiepiscop al Bulgariei
scrie:

Pentru aceasta a murit Hristos, ca noi — crestinii, ucenicii Lui — sa vietuim cu Hristos,
ori destepti de vom fi, adica vii atunci cand va veni, ori dormind, adica morti inainte
de venirea Domnului, cum scria Pavel in alta parte: ,,Si dacd trdim, si dacd murim, ai
Domnului suntem” (Rm 14, 8)....Caci, chiar de vom muri pentru Hristos, avem sa
vietuim Tmpreuna cu El, fiinca si Hristos, Care ne-a iubit atat de mult incat a si murit
pentru dragostea noastra, viaza si are si ne invie si pe noi?*.

Acesta este sublimul vietii crestine, ca petrecerea noastra in iubirea lui
Hristos si Dumnezeu este vesnica, incepand inca din viata aceasta
pamanteasca si continuand In cea a veacului ce va sa fie.

Concluzii

Sfintul Apostol Pavel descoperd crestinilor dintre neamuri, adica
paganilor convertiti la crestinism, niste adevaruri fundamentale, inmanun-
chiate, de noi, sub numele generic, folosit si in titlu: Taina Invierii. Aceasta
este realmente unul din pilonii fundamentali ai Bisericii lui Hristos pe care se
sprijind intregul edificiu al invataturii crestine. Toatd Evanghelia se
concentreazi pe acest adevir si anume Invierea Domnului si Mantuitorului
nostru lisus Hristos.

Invierea este astfel taind pentru ci ne descoperi noui o minune mai
mare decét toate minunile, pentru cd are in centrul ei in primul rand persoana
dumnezeiasca a lui lisus Hristos, Care, prin Sine a adus pe pamant existenta
unei noi realitdti, inaccesibile pand atunci umanitatii, decat in parte, si aceasta
este experienta de catre oameni a vietii dumnezeiesti. Fiul lui Dumnezeu
intrupat Care are viatd in El Insusi (In 5, 26), dovedeste aceasta prin slivita
Sa Inviere.

Dar umanitatea indumnezeita prin inviere, a Mantuitorului, nu raimane
neimpartasitd. Cred ca acesta a fost si motivul suprem al intruparii Fiului lui
Dumnezeu, ca sa ofere posibilitatea oamenilor de a experimenta si trdi Tnca
de pe pdmant bucuria acestei comuniuni cu Dumnezeu si Tmpartasiri de viata
care nu poate si fie decat vesnica. Din acest punct de vedere, Taina Invierii
devine un bun comun pentru toti oamenii, si dintre iudei si dintre pagani, care
il primesc prin credinta.

24 SF. TEOFILACT, Tdlcuirea Epistolelor cdatre Tesaloniceni..., p. 65.
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De aici intelegem valoarea covarsitoare a Invierii Domnului, realitate si
taind deopotriva, deoarece, ea ne include si pe noi cei ce credem in Hristos.
Aceasta este noua viatd pe care El ne-o imbie si la care ne cheama.

Ca temei al propovaduirii Invierea devine baza sau edificiul pe care se
construieste intreaga Invataturd nou-testamentard, iar ca temei al credintei
Invierea Domnului certifica si confirma toati activitatea pamanteasca a lui
lisus ca fiind de origine divina.
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